
Interview with Violetta 

Interviewed by Susan Davies 

Interviewed on April 7, 1995, 
in Minneapolis 

SD: So do you want to introduce yourself? 

V: My name is Violetta. I was born Michael Haldeman in 1960 
in Minnesota, in the wintertime. 

SD: And how do other people describe you? 

V: [Laughs] Well, if they knew I was Michael Haldeman, they 
might describe me a little differently. [Laughter] I think 
that people describe me as probably laid back and probably say 
I'm fun or that I like to have fun. They probably met me or 
knew me through something outgoing, something out there like 
a demonstration or a movie or somebody that you know that you 
didn't know knew me and suddenly somehow you are surprised ... 
I think having a name like Violetta gives me an advantage. 
Sort of foolish or silly names, probably make a lot of those 
associations. somebody who doesn't take himself too seriously 
and, I think, pretty open to defying description. I don't 
really ask them very often, so I don't really know. 

SD: So, when did you first become aware of AIDS, and what did 
it mean to you when you first became aware of it? 

V: 1980. Yeah, 1980. What did it mean? 

SD: Like, what was your perception of it? Did it mean a big 
change in your life, or did it just not mean much to you then? 

V: Well, what it meant in the first year that I knew of it 
and what it meant by the third or fourth year that we knew of 
it are two pretty different things. When I first heard of 
something that was making gay men sick it seemed to be only 
attacking gay men. I read between the lines in the newspaper 
reports and I listened to what people told me or talked about 
it. Pretty soon, gays and lesbians started to talk about it 
more. And there seemed to be a lot of cases, an 
extraordinarily high number of cases, for something that had 
just been detected. So I'm suspicious. And I question the 
sources. Question, like, where the media was getting its 
figures. And expecting a bias, expecting there to be 
homophobia and lord knows what else. And then the reports 
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started coming out that it was a gay man's disease, that gay 
men got this disease. That's when we started to get more 
concerned about what this was really about. What it meant to 
me was that, really, that for someone who's young as myself-
nineteen years old and just coming out--I mi.ght not get to 
have a long and healthy and happy sex life. But it also made 
me worry that there was some sort a political push coming 
down, you know, seemed like a right-wing coup or something. 

SD: What does AIDS mean to you now? How has that changed? 

V: Right now, right now I'm working for a cabinet-level 
position and a big fat paycheck with benefits. [Laughter] 
No, seriously. It's not a business, for me. Not now anyway. 
[sarcastically] 

If I get ... ill, then I'm the one taking part in a business 
contract. It's something that is really ... it's like me, 
myself, the people that I know and admired and some of whom 
have died, people--a lot of whom are gay men or fags' or 
trans gender people. Not all, but some of my more influential 
friends. It's just like we're swimming upstream in -this 
uncharted water and there's piranhas allover the place. I 
just could have gone crazy from screaming over the unfairness 
of it all. I don't understand what we're supposed to do to 
lick this. 

And really really deep down I don't know if the reasons aren't 
so deep and so connected with how we're connected to each 
other and the earth that we just can't know. So, you know, 
like when one of my houseplants got root rot, I felt really, 
really powerless to do anything until I educated myself and 
found that you know it's probably over-watered, and then I 
learned there's an important difference between succulents and 
the more common household plants and that they require 
different amounts of water and each had to be looked at, and 
perceived, and treated differently. But I sort of feel like 
we just have to really really appreciate the part that we 
have. 

AIDS has meant I've had to re-evaluate what a life means, what 
it's about. I sometimes feel like I have to do more, like I 
need to keep doing things, remain active. That's when I'm 
afraid that my life might be cut short, that I might get AIDS, 

'The terms "fag" and "queer" are considered derogatory by 
mainstream Americans but have a more political connotation when 
used by members of the gay community. 
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or might die or something, not just AIDS. And other tiines I 
feel like what it means is not what we do, so .much, but it's 
how we are with each other, for each other. A part of me has 
died a lot of little deaths because of people I've been really 
really close to have died. Of AIDS. We're. talking about 
AIDS. [Laughter] Lots of people of other things too. And 
yet the experience has made me stronger, too. Uh, just kind 
of ad-libbing here. I was saying that in 1980, it seemed 
like it was just too, too crazy, too, just too Big-Brother
conspiracy bullshit to be believed. But within three or four 
years people I knew were getting it. I knew that it was real 
and that it was apparently here to stay. 

SD: Did it hit you at one particular time, that this is here 
forever, or maybe, like, the fact that you can't do anything 
about it or that you have to appreciate the time you have? 
Did these things kind of occur to you because of a particular 
person or incident, or was it just sort of because you have 
had to deal with it so many times, gradually [gaining] 
awareness? 

V: One of the people, who was older and wiser than myself, 
who I looked up to, got ill, and he was one of the people who 
was seriously questioning what the government had to do with 
all this, and whether it was really what they said it was--a 
disease, communicable, through sex, through intimate physical 
contact. I don't think there was a whole lot of what could be 
called overt debate about the causes and the origins of AIDS. 
It pretty much meant, for those of us who weren't totally in 
denial, the same thing to all of us. It meant that our lives, 
our community, were threatened. And it meant that the place 
we derived our power, through our choosing a different path 
and our sense of being special, of being in the world as we 
were because of some extraordinary and real unclear 
circumstance, our time here, our time and our place was really 
threatened. And I also felt like I was going to soon be very 
much alone. 

I felt like people that I knew were going to ..• stampede for 
regular jobs, with health benefits, and marriage and so on and 
so forth. I thought that gays were going to give up the 
liberation effort and really go mad for assimilation because 
we were being told and we were beginning to believe--it was 
wasn't hard, so much of it was already internalized--but we 
were starting to believe that what we did, that how we l ·oved, 
was killing us. And so, it meant a real threat to how we saw 
ourselves, how we viewed ourselves. 
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SD: Do you think this was more of an issue for--I know that 
you're part of more of a radical, very anti-assimilationist 
community--do you think the way that AIDS has affected that 
community is different from the way it has affected the more 
assimilationist, mainstream queers? 

V: In one sense I don't think there's any difference in how 
the different communities have been affected. .. Some 
communities are more prepared for sickness and had backups and 
had plans like insurance and care efforts. It's easier to 
organize in the community or communi ties I live in. It's much 
more easy to organize a care rescue for somebody, let's say, 
who's falling ill. We may have known this person had HIV, but 
they hadn't been ill before. Suddenly they're sick, they 
can't work, they don't have insurance, what are you going to 
do? I feel like that I'm a part of both realities--the more 
mainstream nine-to-five "just the same as y'all else except 
what we do in bed" gay community and then the G/L/B/T,2 the 
others, the fags, the dykes, the transgenders, the Radical 
Faeries,3 the freaks--and you have to understand that there's 
qui te a lot of movement between both. But I think as a 
movement to gain better health care and access ·to health -care 
for gay men, the ACT uP'- mainstream has been much more 
successful. It seems to me that the "not mainstream" queers 
have been disproportionately more victimized, there've been 
more victims of AIDS and, I think, the fighters are less 
visible from the fringes. Because it's really easy to hold up 
a really freaky looking person, you know, and say "casualty." 
And I think sometimes we use each other; sometimes the more 
mainstream queers use the less fortunate queers to " gain 
sympathy. And also to say, you know, "We're not like that." 
And I think sometimes the gay community hasn't cared for its 
own very well. I think one of the reasons that Radical 
Faeries and liberationist fags and dykes have not been-
al though there are some exceptions--maybe haven't been as 
visible is that we're involved in other things too. Remember 
when Operation Rescues was in town last year? 

2Gay , Lesbian, Bisexual and Transgender. 

3Radical Faeries is a non-assimilationist gay/queer men's 
group, based in a queer male spirituality. 

4AIDS Coalition to Unleash Power, an advocacy organization 
active primarily in the first decade of the epidemic. 

sAn anti-abortion group that blocks women's reproductive 
health centers. 
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SD: Yes. 

V: Remember the media said, "Yet another of the people 
arrested is from out of state"? These are largely National 
Women's Rights Organizing Committee people, from New York, 
from New Jersey, from Detroit. These are women who have come 
here from a long way away, they say to fight the radical right 
or whatever it is. There were a lot of queers involved in it 
and yet I didn't see any queer affinity groups dancing down 
the street. On the agendas there wasn't queer rights. We 
didn't get to the point of having discussions about sexism 
wi thin our organizing. There were some talks and some 
presentations about racism, and the connections between racism 
and rape and between religious repression and sexual 
exploitation and stuff like that, but pretty much we " were 
geared toward fighting this threat. 

And I think the not-mainstream queer effort toward civil 
rights and justice and education about health care and police 
brutality and all that stuff--I think it really contributes to 
this reality shift, this paradigm shift, that we're trying to 
force to happen here where people are not stigmatized because 
they have this disease. A lot of what we do is towards 
healing the community, but it helps in different ways. I have 
really hesitated to go full time into AIDS care, PWA care. 
And it's in part because I feel like it's got the potential of 
really sapping my energy and sobering me too far, making me 
kind of fatalistic like some of these AIDS doctors have 
become. Like some people I know, after losing people to AIDS, 
tend to become. I don't know, it changes you. 

SD: You were talking about how you and a lot of other people 
that you knew, who were affected by AIDS and did AIDS work, 
were also into a lot of other things. You were mentioning 
especially the fact that you are not a mainstream queer type 
person--you're a freak, a Radical Faerie, and the things 
you're involved in. Could you describe some of the 'other 
things that you've been involved in and maybe talk about how 
AIDS fits into those other things that you do? 

V: I worked with homeless people, homeless young people, 
youths and young adults in the past couple of years. I have 
a natural affinity for orphans, for people without homes, 
people with a sort of a "world is your home kind of attitude". 
Seems to be a natural affinity, and I think part of it is that 
I'm more inclined to empathize with have-nots. People who 
seem to be full and secure and well-oiled and pointed in the 
direction they're going in and going in that direction proudly 
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and confidently, those are people who don't, who oftentimes 
don't see what's around them. 

I'm always stopping to see what's around me. When I'm in a 
hurry towards an appointment that's one thing, I'm always late 
too, feels like I'm always running late to my appointments. 
To be in a hurry towards your goal seems to me to be using up 
your life pretty flagrantly [laughs]. So I think I've stopped 
and taken time to have really seen that there's more to life 
than career and family and car and vacation, smart investments 
and all that stuff. Certainly the path was laid out for me to 
have that kind of a life. There always would've been a 
struggle for me, there would have been a struggle with, I 
guess I could say, my definitions and society's definitions of 
me-ness. [Laughter] Reality, it's hard for me to imagine 
myself just sitting out there with a yuppie job somehow 
because my reality is so different than the corporate reality, 
the white Anglo-Saxon Protestant ethics. 

So I found the Radical Faeries early on when I was just coming 
out. That was because I didn't see myself as a different or 
a new or a special kind of a man like a gay man or a man who 
is I ike other men. I didn't see mysel f as a man; I was 
growing and maturing into somebody. I knew my story, I could 
tell other people my story, but I couldn't really confirm that 
I was a man. I felt like I was getting myself into trouble 
when I was challenged by the men with that question: do you 
share the same reality as we do? I realized that I didn't, 
but I didn't know that was. I was searching for it. 

And I met different kinds of men through different kinds of 
radical counseling in the late seventies when I was a 
teenager. Rational emotive therapy, co-counseling, it was 
called. This is real intensive one-on-one, so it's sessions 
intended to break down walls between communication and between 
the genders and, sort of, I don't know, get emotional and let 
it out and you'll be happier and better adjusted type thing. 
Maybe it was similar to EST and some of the other popular 
faddish kinds of therapies, although rational emotive 
counseling was pretty, as far as I knew, like a liberal white 
hippie kind of thing to do. [Laughter] 

So I checked that out and started meeting different kinds of 
males and was always very interested in feminist thought and 
seemed to be philosophically coming to a natural meeting point 
for the Radical Faerie philosophy and spirituality. 

So at age nineteen or twenty I found through the kind of a 
witchy, Wicca school of thought, paganism and witchcraft and 
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stuff like that, I saw that there were these males who dressed 
like women who identified themselves as. artists .. and 
craftspeople and nurturers and clowns and things, and I 
thought I just may have something in common with them. I went 
off to find these different kinds of men. . That was my 
introduction to Radical Faeries and, really, when I came back 
into feminist discussion and workers' rights and different 
kinds of activism that I was involved in in the early 
eighties, the Democrat [Democratic Farmer Labor Party] 
grassroots organizing stuff, it was with that new perspective, 
that different perspective. And that's the time when AIDS was 
starting to... I remember it was called the "Gay Men's 
Disease" and then it was called "Acquired Immune Deficiency" 
and then it was called AIDS with capital letters and then all 
those different progressions ... I think you better give us 
some direction. [Laughter] 

SD: So, you talk a lot about spirituality, your connection to 
the earth, and I know you have an interesting spirituality and 
I know that you're also really creati ve and that you've 
been .•• you've done some acting, performing, writing, and I 
was wondering how AIDS fits into that realm of your life, ·your 
spiritual and creative realm. 

.. 
V: Good question. That's a really good question. Oh wow. 
I fit into, I fit into, I feel like I fit into a world 
of ... and AIDS is an--I mean it's a fucked-up disease that a 
lot of people I really love got and some died from, and I'm 
really angry. Every day I feel angry about that. When I'm 
confronted with one aspect or another of this now after 
fifteen years, AIDS hasn't produced anybody for me, it's taken 
away a lot of people I consider family, and if I didn't have 
a spiritual, if I didn't have what I felt was a spiritual 
desire, like a perpetual question mark, about the meaning of 
life, it would hard, it'd be hard for me to deal with it. 

I've always really felt a liking for simple things that didn't 
speak human language. What is it, my roommate the other day 
told somebody that "Oh yeah, vi's very good with kitties and 
children," or something like that. [Laughter] Cats and 
children, which is true, I guess. I really do have a really 
natural feeling with animals and with nature and with trees. 
I really feel a great big attraction to the earth and nature. 
I know that it helps me deal with day-to-day, life-and-death 
matters. I've been out to my family for a long time and I 
think part of the reason I feel like I have a pretty deep 
spiritual connection with other people is that I'm really 
honest with myself about my story, all of my life, and I've 
told my parents and friends, and so my sexuality's not secret. 
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I'm still confused about it but that's no secret either. 
[Laughs] I think it gives me the opportunity. to be a clown 
sometimes, when other people are wri ting sympathy cards. 
Instead of waking up and, I don't know, sit in a bathtub for 
three hours--that would feel great, I should do that more 
often--but, you know, to feel good. I want to feel alive, and 
to feel alive I have to be where things are happening. Where 
it's alive, where other people are struggling, where there's 
a struggle or there's fun or there's an audience or just even 
one person open wanting to be filled. 

sometimes it works the other way around. There's somebody out 
there that I need to meet. Yeah. So my spirituality is 
pretty much just a cUlmination of what I've experienced in my 
life. I believe that we're all connected. I believe that I'm 
you and you're me. I believe that when we dream, we no longer 
even have the separation of the skin, you and I and the rest 
of us. And I believe that there's a lot we don't know, and I 
guess I'm more inclined to not feel that everything has to be 
quantified. I know that people have amazing healing powers. 
I know people who've had HIV, who were diagnosed ten years 
ago, who are still vital and alive--not sickly and next to 
death, but who are still really vital and alive--and others 
who are struggling, who have been HIV-infected for a long 
time. 

So just like our parents had a hell of a time defining us and 
figuring out what our slot in life was going to be, I also 
feel like one way in which I've been a part of the HIV and 
AIDS reality is by refusing to grow old and to get sick. And 
I refuse to let nuns feel sorry for me, and I refuse to tell 
children that they should be nice to me because I'm disabled 
or something. You know, I don't even like people to say that 
we should be given special attention because we're different 
or something like that. If I want attention I know what I 
need to do to get it; it's easy for me. I can feel sorry for 
people who have a hard time knowing what to do to get 
attention. Sometimes they have to do dreadful things. Me, 
all I have to do is go into my story and be myself. 

SD: Does anger play a role in your response to AIDS and, if 
so, what role is it playing? 

V: This is an interesting question. I'd like to know what 
the author of the question was thinking. And what kipd of 
role does it play? Well, yes, and somewhat active. In the 
past, I think more so. I think anger often defines. The 
difference between an armchair liberal and an activist is 
anger. I think to really doggedly pursue your objectives, to 
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.. 

stand up for what you believe in, you have to make sure you're 
somewhat angry every day. You don't get complacent. I can 
tell you that one thing that makes me angry, and that gives me 
fuel or a reason to not sit on my butt in a yuppie car working 
some nine-to-five job for the rest of my life, is injustice 
that I see on a daily basis in this imperialist capitalist 
reality that we live in. [Laughs] It's really hard to change 
a reality that's, you know, so codified and entrenched. When 
I don't even know it's got me, it's got me sometimes. It's so 
pervasive. I'll be shaving, and I'll realize it's got me, 
because I'm trying to achieve a more trustworthy, confident, 
reliable sort of image. Things like that, so I'll make 
cosmetic changes sometimes to counteract the privilege that 
I've sort of just grown up with. 

Oh, where was I? Anger. I think you have to be angry to be 
at all in any kind of a fight for change. I think my anger's 
less out of control now. I noticed when I was organizing to 
protect women's right to choose, against Operation Rescue, I 
noticed I was more in control of my faculties. Less inclined 
to go off. And I think the only timeo that I kind of did get 
out of control was at the Jesus freak people oTally6 against 
Roe v. Wade a couple years ago. I didn't quite know why I did 
what I did; it just sort of happened. I believe that it was 
an age-old response to somebody who's telling a bald-faced lie 
about you, yourself or your reality, and doing it in such a 
way as they're spitting it in your face and pointing it right 
into your head, and really grinding their heels over your 
liberties. Spitting in the face of that lying, ugly, frothing, 
right-winger seemed like just the appropriate thing to do, 
just the only the thing to do really in the circumstances. 
And yet, that kind of thing usually gets you into trouble. 
So, where were we -- anger. Anger's a very good thing. I 
think people who say anger is a bad thing are full of shit. 
They're people who want to control you! Because they know 
that without your anger, they'll be able to control you. 
That's what I think about people who say "no, no, too much 
anger, we must have more peace and harmony and love and 
everything." You know, anger is not against love, anger is 
not against health and healing. I think a lot of my anger is 
played out inside of my body. I think it's played out in the 
struggle for supremacy or authenticity or something between 
the more masculine and the more feminine genders inside of me. 
That's where a lot of the anger gets; some of it gets played 

6A reference to a fundamentalist Christian rally against 
abortion. 
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out totally unconsciously. I can't say that there's a winner 
or a loser. It's just a never-ending dance. 

SD: So you see anger as a real sustaining force. 

V: Yeah, yeah. For me, it has been. I also think for other 
people it can be really debilitating. There's different kinds 
of anger. Men being angry at all women for not being a good 
enough mother or girlfriend or Whatever, or for just simply 
for being in a position above them, is a different kind of 
anger. But my anger is a personal thing. There's my anger, 
then there's this other anger and that anger and your anger. 
So I think that by owning up my place, my responsibility in 
this world, with trying to keep and make things right for the 
earth and make things right and just between people--I think 
that's a good anger to have. It does keep me from getting 
complacent. 

SD: Earlier you talked about Radical Faeries and the sense of 
community you got from that, and that that's one part of your 
community. How would you describe your community? And how 
did you gain that sense of community, or do you have a sense 
of , community? 

V: Do I? I have a sense of human community, but I can't 
really put my finger on what it is exactly. At different 
times it's been more clear. There's been no doubt, you know, 
what my community is. But it seems just as I define my 
community then I'm looking at somebody who doesn't quite fit 
what that definition is and yet who's obviously so much a part 
of my reality that that person would have to be part of what 
I would call my community. So I find myself redefining it 
again. My community is people who are striving, who are 
alive, people that I can flirt with who I'm attracted to or 
who are attracted to me, men who aren't afraid to ooze and hum 
and sigh and cry and play and make love and women who stop 
cars with one hand and lead demonstrations and jump into the 
mosh pit and dye their hair crazy colors and wear funny 
clothing and redefine what it is to be a woman or a physical 
body or a spiritual entity in this culture. 

Sometimes my biological family is part of my community, my 
mother, my brothers, and sometimes they sort of feel at odds 
with each other. I think I feel- a natural likeness with 
people who are mentally ill or mentally troubled. And more so 
I feel that I've been learning from, and benefiting from, 
people who've fought their way out of the psychiatric 
establishment. Just like I'm more aware of non-medical 
treatment alternatives for people with AIDS, people with 

10 

Not 
W

ait
ing

 fo
r a

 C
ure

 O
ral

 H
ist

ory
 P

roj
ec

t 

Minn
es

ota
 H

ist
ori

ca
l S

oc
iet

y



environmental diseases, than I was ten years ago. So I think 
more than ever I'm very interested in creating, out of our 
common experiences outside of the dominant institutions and 
systems, alternative, smaller, more personal and intimate 
counter-institutions. 

Like my friend David Lindahl,7 and how we devised a plan to 
care for him outside of the hospital so that he could really 
live and not live out this b-movie "hurry up and die" AIDS 
death that society has all cut out for gay men. The roles for 
victim and sufferer being plum roles, where the family gets to 
come in after having--the biological family--after having 
said, "You are not a part of our community, church, family, 
expectations" that they had for their sons or daughters or 
whatever, and having said, "Get out!" and that family coming 
back, taking over and just like instantly invalidating 
everything this person has striven for in their free adult 
lives in their search for a real community, a real family. 

I've seen it happen so many times that I think my community, 
whatever, whoever it is, is really honest with each other 
about who we are. We rarely run for political office, - for 
instance, and I'm sure it's because we're really so honest 
about what we are and what we want. People who aren't afraid 
to dream and to have outrageous desire rule and lead them and 
be subject to whimsy and change of mind and everything like 
that, those are people that I consider part of my community. 
I mean, most of those people don't usually wear suits, and if 
they do, it's a fashion statement. [Laughs] 

SD: So in what ways does this community keep you able to keep 
fighting and working against and around AIDS? 

V: My community is individuals who have a lot of knowledge 
about caring for the body, and individuals who have knowledge 
about how to get what you want and what you need, whether it's 
drugs and care and IV treatments and home health care 
insurance. My community is made up of people with the skills 
to help me if I or someone I know needs the support of a kind 
of a web or a net or something. It's people who know and 
people who are willing to fight. They care for you, if you 
get sick or something. And that means a lot to me. 

There are people in my community who have totally committed 
themselves, who have committed themselves more than full time, 
to fighting AIDS and ignorance about AIDS and to just giving 

7A Minneapolis poet and Radical Faerie. 
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of their time in their day-to-day caring for people who have 
AIDS. I've gained a lot from those people, and those people 
are not always real visible when I'm out on the street doing 
theater or exploring. Some of the ritual that I tried to make 
has been with people who aren't first and foremost members of 
a gay or terribly AIDS-affected community. Values about youth 
and women's liberation and pagan ritual moon worshipping 
people and stuff like that. I don't know where I got with 
that. 

I guess not everybody that I would consider my friend, part of 
my world, has a particular commitment to AIDS. And I must 
fall, I don't know, I probably fall somewhere in the .•• 
Fighting AIDS involves looking at the establishment, the 
government, and the corporations that really control the 
government. You have to see how the cards have really been 
stacked against people, and that this disease was kind of like 
some covert military operation, in that we don't know--w~ know 
that the agents of AIDS have been capitalism, to~rism, 
ignorance, and we're told that it's because these certain 
people, [Sarcastically] "oversexed Africans and gay men," just 
don't know when to say no. I mean it's been fed to- the 
American public, probably to much of the world, as being the 
fault of "savages." 

Really, the church and dominant hetero really made a vicious 
public relations campaign about why AIDS is, and they've been 
real successful at showing what AIDS is and who carries it. 
That's a lot of my AIDS activism, and people that I find 
exciting to struggle with. It seems like a lot of times we're 
simply grabbing as many of those negative messages as we can 
that show us in a light that's equivalent to child abusing or 
satan worshipping or whatever bloody silly thing it is today 
and trying to counteract those images. 

ACT UP is a real vocal and visual response both to the 
grassroots community saying help us, educate us, give us some 
tools and help young people and gay people and street people 
who might be using needles or might not have the education 
about how to clean the works or have safe sex, and they'll 
show us what can be done. And the other was a reaction to the 
stupid video images about who gets AIDS and all the lies--that 
it's bad dirty people who get AIDS. Then pretty soon ACT UP 
itself had to break up here and there because gay men started 
to believe that it was only gay white men that got AIDS. And 
they became experts, some of them, at lobbying the government 
for money and research facilities, and so on and so forth. 
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One of the positive aspects of assimilation is opening up of 
those jobs, to that reality. The opening up to assimilation 
for gay men, for example, was achieved really by the blood and 
sweat of African-Americans and women in the women's movements 
and the civil rights movement. Those are the things that 
opened up some doors and created some levers for gay white men 
to enter those establishments as different, as other, even 
sometimes out, gay men. So I guess one positive thing about 
assimilation is that there are people in research facilities 
that, if not gay, are friends of somebody who's gay. Believe 
me, we're supposed to think that it's professionals, that it's 
the "A" gays who are standing next to the politicians, shaking 
hands and getting photo opped and stuff because they look 
really pretty decent, respectable. 

But it's more than just gay men. It's not just the syndrome, 
a bunch of diseases that you mayor may not get that'll .. kill 
you. I think it's connected to the earth dying, the earth 
being dysfunctional. I don't mean to suggest that it's all a 
result of human tampering and stupidity, but I think AIDS is 
a metaphor for the fact that our planet has really been run 
down by our so-called progress and our need for technological 
superiority. You know that's part of the spirit; that goes 
back to the spiritual. And my sense of who I was as a human 
being. I had an emerging sense of myself as some sort of a 
man/woman or a third gender creature-freak, then I met Radical 
Faeries and Leather Lesbians and others who defied the 
definitions that I thought were radical [Laughs], and saw it's 
really a lot more than just how you look at things or how you 
look to things. 

SD: It sounds like you have a really wide sense of community 
and you're part of a really rich and varied community, and 
that you get different kinds of physical and emotional support 
from all different parts of your community. 

V: Yes. I get really good sex occasionally with gay men, and 
I get the luxury of being in a place in time that has more 
before and a different kind of a future and after. Wi~p gay 
men I really feel kind of like we're this battalion of queens 
that has survived battle after battle after battle. with my 
younger friends, a generation that doesn't define itself first 
as oppressed, or first as a gender preference-liking entity, 
sometimes it's much more amorphous, or not easily categorized. 
I think my own sexual identification, being ambivalent as it 
is, has kind of made me less predisposed to becoming a 
mainstream gay man. Because the way that I relate to the 
world, and the way that my body and my mind and my dreams all 
relate to my perception of the world, of my reality, has meant 
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that I've had to really kind of get used to not being in the 
nine-to-five reality. I try sometimes but they usually kick 
me out. [Laughter] 

SD: What keeps you working in and around AIDS? 

V: Because AIDS has become just like depression. It's become 
a recognizable, consistent, almost reliable feature of my 
community. Yet I still see it as something. It's there, and 
it's going to keep reappearing, and I see it reappearing 
because a lot of people are ignorant still. Not only about 
what constitutes safe sex and safe drug use and so on, but 
ignorance that it isn't all about fucking. And for men it's 
not about coming, either. I think I'm still questioning what 
sexuality is, and how much of role playing is conscious and 
how much is unconscious. I've certainly experimented -a lot 
with fantasies and role playing and things like that in sex, 
and I realize that we're trying to not be ourselves, a lot of 
us are trying hard, running away from who we are, oftentimes 
seeing ourselves as some sort of mediocre Plain Jane. Like at 
core we must still be the same boring stupid nerds that we 
were when we were little kids. You know, got to stay one -step 
ahead of that, keep ourselves interesting or pretty whatever. 

I think that's the reason we're seeing the numbers of cases of 
AIDS rising among youth populations and people of color and 
women and kind of leveling off among gay males and stuff like 
that. I think what we consider precious and what gives us the 
truest release can be an orgasm, it can be an experience, a 
pattern, or going to a movie. We can learn to penetrate and 
be penetrated and experience ecstacy in other ways that don't 
need instant physical gratification. I'm not saying we're 
outgrowing sex or anything like that at all. I still love sex 
and I think sex is really cool and I think people should have 
it. I just know that I really felt a lot freer when I 
realized that as a sexual body I could go a lot further in 
non-physical ways. 

Achieving physical and spiritual and psychic gratification is 
really incredible. I mean just living, just living and having 
an exciting life, making your life exciting, challenging 
yourself, is like really stimulating. So I don't know--AIDS, 
sometimes I curse it like it's a monster, other times I feel 
like it's something that maybe is in all of us, because we're 
fed by the earth and the earth has it, whatever you want to 
call it. And I think, I don't know, I'm trying not to hate 
it, and fight it and be mad at it. You know, what really 
makes me mad is the injustice. People not being able to get 
health care, or being rejected by insurers because they have 
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HIV. Shit like that. I'm open to different ways of being 
with AIDS, and different ways of looking at AlPS, and I think 
it really helps to not read the newspapers all the time. It 
helps to be with people who have HIV. People who are still 
doing stuff. 

I met somebody with HIV who's in bed all day--has people serve 
him. And he loves it! He just absolutely rules over his 
bedroom. He's just the total queen; he's like on his 
deathbed, but every day he's on his deathbed, and his deathbed 
is just fabulous. I mean he's got everything all right there, 
you know? And he's very gracious about it. He doesn't get 
you to give him stuff by guilt tripping you; he just does it 
by being beautiful, sad. He's totally into, like, this realm, 
this place that he's gotten to and, maybe it sounds 
sacrilegious, but I think he's happy. Life hasn't stopped at 
all, it's really stepped up, his life is really rich right 
now. I think he would rather not have AIDS, but rather than 
try and pretend like it was nothing and just go on ahead and 
live his life like he was going to anyway, or be some sort of 
AIDS hero, I think he's really decided to recover from it. So 
he's in bed all the time, in this special reality that -he's 
created. 

SD: What is your vision of America? 

V: Oh, God. Well, I had a lot of visions of America. And my 
visions usually involve a lot fewer people and more 
destruction and less property. 

SD: Ideally? 

V: Those are the V1S10ns. You know, sometimes my visions are 
pretty cataclysmic. But they're really beautiful, too. It 
isn't like "These people should die and these should not," or 
"This should go and this should stay". It's just hard to 
describe, but I'd like to see it become the world's garbage 
dump for a while or something and let other people send their 
trash over here. As far as how I see this country, this place 
on the earth, I really feel really protective of it and really 
passionate towards it. That's how I feel a lot of anger for 
people who are ruining it, who are running it into the ground. 
Everybody's America is different, you know. I'm not at anger 
with the column "My America". [Laughter]. 

While AIDS isn't an American disease, it seems like it's very 
comfortably taken root here, and it seems to have more to do 
with our psyche, how we push ourselves and how we live. And 
it's harder to answer that when I'm talking about my friends, 
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about individuals, and about looking at my own choices as far 
as my lifestyle. But I think in trying to free _ourselves from 
our oppressive past, a lot of us sexually active, spontaneous, 
fringe people open ourselves on different levels where it's 
harder to see that we're being attacked. I think America is 
constantly making decisions about who gets to live and who 
gets to die, and I feel like my people have been on the short 
end of that stick. So I feel really critical about America, 
as a political and geographical thing. I really hate it 
sometimes. 

SD: You're protective of it, you said? 

V: But I feel like I'm specially made to love people, and to 
nurture, and to heal. And that's a job that you can't really 
have anymore, although I guess you can go to school, and get 
degrees to do all those specific types of healing, and then 
you have a place in America. [Laughs] That's really 
American. I feel like I've fallen in between those 
definitions. I fell between them before I had a choice, 
before I really could be, before I knew that I had a choice. 
And then a lot of my struggle was in trying to really 
understand who it was that I was looking at when I was looking 
at myself. So I love. I love people. I love all people, in 
some strange and alien way, the people that populate " this 
place around me, first, because they're right there. 

SD: So how has your community and America and the world and 
people in your neighborhood and all that, how are they 
affected by your activism? How would you like to change their 
lives or help them, or do you think you've done anything like 
that in the past? 

V: Yes, I'd like to think that I lightly touched people's 
lives, and I believe that it sometimes feels really intense 
for them because I know it does for me. I feel that how we 
change each other is how we open to each other. I like to 
open the windows and the doors and really experience other 
people. And I think what I can give is experience, knowledge, 
humor. I like to feel at ease with people, and the best way 
that I can do that is to meet people individually. I'm still 
around, a testament to stubbornness and mendacity and 
perseverance, and I refuse to be put under the ground or made 
to go away. I think we're the agents of change, and I think 
when we meet and we find that we have things in common, 
especially vision, where it isn't necessarily a positive 
optimistic hopeful vision, but if somebody has a vision, 
that's somebody that I'd like to meet. And I think that 
that's how we share information and how we begin to really 
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know our place in the world. I'm not so curious to chang,e the 
world as I am to know myself in it. And I like to comment a 
lot on what I see. [Laughter] 

SD: So, what is your greatest fear? 

V: My greatest fear? I'm afraid that more and more people are 
getting more and more sick. And it seems like in order to get 
help, a lot of Americans have to payout money and enter into 
a contract, a capitalist contract to get a certain kind of 
care. But I feel that we're not getting the care that we 
really need. And the more we don't get care, the more we put 
back into the air, and the water, and the ground, and each 
other, that information: "I'm not getting cared for," "I'm not 
happy," "The other day I almost got beat up," or "I haven't 
had a boyfriend in six years," or "Nobody truly loves me," and 
"What am I struggling for? I'm in school or I'm working, 
volunteering, making love, or just not slitting my wrists. 
What is this all for? I have to know that it's for 
something." 

I think the world feels like a door is being -slammed in its 
face, and that's the future. And we shouldn't be that close 
to a door that we can get our faces smashed in it, but th'is is 
the fear that is emanating out from that place inside of all 
of ourselves--that we're not getting enough. Not getting the 
care that we need. And I think that's one of the reasons 
there are more and more babies in the world: because women 
don't get the care that they need, they don't get the respect 
they need. To be lonely in a tribe or family or group or 
society where there's bodies of people all around you, to feel 
lonely in that kind of world is to be in despair. That's my 
greatest fear, crowds of people [Laughs] and walking down my 
streets in those crowds of people and thinking "I don't want 
to become a zombie. I want to keep fighting. And living." 

SD: So what do you hope for? What would be the thing that 
would make it worth it, when you would say, "Okay, it was all 
worth it"? 

V: What would be the thing? A place on every other corner 
where you could stop, that wouldn't necessarily be a coffee 
shop but would feel like a common space between the private 
place--the home or the apartment or the squat or whatever--and 
a public space where you have just as much right to be as 
anybody else does. And in a different way, more people' need 
to be angry and passionate about those spaces, about their 
private self and about their public self, and own it, and care 
about it so that I can see that we're interacting with each 
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other and on a deeper level interacting with our universe, 
with planting and getting really healthy food _from the earth, 
and ultimately, spreading around this wealth that we have, 
enjoying. It seems like with all the wealth that this country 
has there's a spiritual ' poverty that I've never seen anywhere 
else. And maybe each place has its own empty space, or their 
own poverty. I think every family has its story of failure. 

sometimes my hope is like, honestly, sometimes it's like this 
whole long list of demands. [Laughter). You know, who can I 
give them to? I want people to start respecting each other. 
I want people to stop thinking they have to fuck each other 
over to get ahead. So my greatest hope is--call me a hippie 
or whatever [Laughter)--but it's for an , unadulterated, 
unconditional love, and that's my hope. I hope that more 
people go crazy, so that I can talk to them and understand and 
have more friends because there's puppy love, and a lot of 
people don't know about that anymore. That's one of the 
things I hope for, that a lot of adult humans can rediscover 
puppy love, little kid love, and so it's not all about 
possessing and owning and taking and giving power. My hope is 
that we can evolve or change so that we don't -always have to 
be engaged in this passionate war for a place on the top~' But 
it's handy having a lot of people fighting for that, because 
then I can dig around in the bottom and find all kinds of neat 
stuff that falls out of their pockets. Totally. 

I have a stake in the world not being right. [Laughter) 
That's the other part of me. That's the other hope; the other 
side of my hope is I hope for total destruction and chaos. I 
really do, if I'm being totally honest. I hope that I'll be 
able to murder somebody someday, or that maybe I'll come 
really close to being murdered. I hope that a house that I 
live in will burn down, or that I'll get on an airplane to go 
travel somewhere with all the money that I saved up and I'll 
get mugged and the plane will get hijacked or something. 

SD: What is it that makes you happy? 

V: Oh, God. Yeah. Just being, what makes me happy is when 
I'm just, when I'm just lazy. When I'm just me. I'm not me 
trying to be me or trying to see you or trying to do 
something, necessarily, but waking up in the morning, and 
waking up me, is happiness. And it doesn't happen all the 
time, so I think it's more precious for that reason. And I 
wish I could wake up more days and just be me. I'd be really 
happy, I'd be totally happy. I used to say that "Oh, I'll 
never find happiness, but maybe contentment." But I don't 
really want contentment. I get restless. [Laughs) What did 
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I say, I'm going to get married and have 2.5 children, yeah, 
and I'll name them things like, you know, cirrnosis. I'd want 
to name my children like Cirrhosis, and Hives, and Footrot. 
"This is our newest." That makes me happy. Laughing, that's 
what it's about. Maybe that's it. Happiness is one of those 
things you can change your mind about a lot times, especially 
when something isn't making you happy. Then it's time to find 
a new one. Time to do it different, look for something else. 

SD: How do you think this time in our history will be 
remembered? 

V: How will it be remembered? I think it'll be remembered in 
bones, deep in the earth, in dreams, there'll always be 
someone dreaming it. That's how I believe it will be 
remembered, in stories. 

SD: What kind of stories do you think they would tell, years 
down the road, about what's going on now? If you were going 
to make a documentary of 1995. 

.. 
V: Oh, I don't know, I think they might sit -around a fire, 
with lots and lots of space around them, and spirits 
everywhere, and say that the world became so full of gods and 
goddesses, those little powers, that pretty soon they didn't 
need each other, and they made the world bigger and bigger and 
bigger and bigger and their place in it stronger and stronger 
and stronger and stronger until finally it just caved in. And 
you can see what happens when it starts caving in. And I 
think they'll say it was a time in the life of the earth of 
ferment, and they'll marvel at the possibility that so many 
humans could live in such ferment, and what that would be 
like. And the only thing they could equate it to maybe is 
like an orgasm, or like a really good joke that just really 
made them belly laugh until it hurt. So it'll be known more 
than remembered, this time in history. I think it's the end 
of history, so I don't think it'll be remembered in that sense 
at all. 

SD: What do you think is going to come next? 

V: What's always been. It's just a continuation of life and 
death and life. I don't think there's going to be calendars 
by the end of the twenty-first century. I think things" will 
be so different, but I don't really want to say what. I don't 
think like heterosexuals--like "I'm going to have children 
someday, and this and that"--this whole biological family 
thinking. So I'm not thinking the future as in ten years, as 
in fifteen years. I'm not thinking through the eyes of my 
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progeny. I'm thinking like the way that I live. So that the 
way that I look at the future is what I'm giving to a being 
that isn't from me necessarily, and that might not even come 
after me a generation or two generations, might not even 
happen in my lifetime. But I will, each of us will, 
ourselves, bear some sort of child thing at some point. I 
think we all run in each other's blood. I think we all are 
part of this big fleshpot. 

To tell you my memory of something that I did the other day, 
I have to believe it was real, unless I preface it by saying, 
"Unless this is really crazy," or "It was a dream." The only 
thing that really makes me trust that anything's real--that's 
always been a big question in my life, as you can imagine--is 
that I have memory of these things. It's like a cookie 
cutter, you know: Every Christmas there were the same cookie 
cutters. These memories I have are like that pattern, that 
mold, so I'm definitely reinforced by that which has gone 
before me. It's in our blood, it's in the way we get around, 
oil and gas inside of our realities. We're constantly filling 
up with our ancestors, or somebody's ancestors. 

SD: You are going to go to a memorial service tomorrow, and 
you were telling me a little bit about it and how it was going 
to be very unique, not like the typical way that you remember 
someone who has passed. When you go--someday it's going to 
happen--how would you like people to remember you? What would 
you like out of yourself to be passed on? 

V: God, I hope you remember to let people know when I finally 
do die, really go. I have a tendency to just sort of go, and 
not really realize that no one knows I left. I'd like to be 
useful after I go--because it's not something I really care 
that much about in my life, to be like a useful member of 
society--but maybe my gravestone, maybe you could move my 
gravestone and the earth would open up, and there'd be this 
secret still underneath the ground where my friends or their 
children or their friends or whatever could make homebrew in 
some punk rock den or some Radical Faerie underground circle. 
Yeah, that's how; I'd like to be able to provide some sort of 
shel ter or sustenance to people that I don't even know, 
necessarily. 

I'd like to be remembered unconsciously, like when people do 
things or smell things or think of certain things and they 
don't even necessarily know why it was so strange for them, 
but then they call up a friend and say "God, I just--did this 
ever happen to you, it was like deja vu, and blah blah blah, 
I don't know what it means," and then the other person would 
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go, "Wow, yeah, totally. That happened to me once, and I 
turned around and there wasn't anything there~" I'd like to 
be the reason that those things are happening to people. Then 
there's a risk that you could push them over the edge, too, 
and I don't want to be responsible for that. [Laughter]" I'd 
like to be remembered as somebody who cared,and lived each 
day as if it was a new thing. 

I want to be remembered as a pioneer, as the person who 
pioneered a fabulous style, maybe a clothing line or something 
would survive me. Second Skin Clothing, that's what we'd call 
it. It would cost a lot of money and it wouldn't be clothing 
at all, but you'd have to go and get fitted. It'd be like the 
Emperor's New Clothes. You'd have to go and get fitted and 
everything, and it'd be just I ike, it'd be such I ike, 
absolutely the most perfect thing that you've ever tried on, 
that just totally makes you beautiful, and you'd leave and 
you'd be two hundred dollars poorer but you'd be so happy and 
everybody would compliment you on your new style and 
everything and it'd be, just nothing at all. People wouldn't 
have to wear any clothes anymore. 

And it'd be really cool if uniqueness would be the coolest 
thing, difference would be the absolute coolest thing. That's 
maybe why so many people are getting tattoos. They're trying 
to create themselves, the gender perfection specimen or the 
physical prototype or the god or the goddess, the perfect 
little divas and divettes. But really they don't realize that 
it's just envy, it's just fear of not measuring up to the 
freaks. Serious, it's really, really scary. We should go 
back to that one question, what scares you the most. All this 
freak envy that I see around me. People are doing really, 
really, I can't say freaky things but really, really strange 
things to try and make a mark and be different. 

SD: Like what? 

V: Oh, like mass murderers are, in away, people trying to be 
freaks. 

SD: You think? 

V: Yeah, some of them. 

SD: The ones who do it to get into the headlines, you mean? 

V: Yeah, yeah. It's something we really... You know, 
there's a difference between having a difference and being 
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different and that kind of thing where a person always wants 
to make a difference. 

SD: Well, I think you covered that one pretty well, but 
that's the end of the questions that I have. But if there's 
anything else you want to talk about ..• Maybe you could talk 
about some specifics of stuff that you've done as far as' AIDS 
activism. You've talked about it in like a really kind of 
metaphysical level, which is really important, I think, and 
just as important and more unrecognized than other sorts of 
activisms, but you've also done so much. 

V: That's a good question. Ahh... [Laughs] Well, one time, 
my boyfriend, well, recently ex-boyfriend, Richard, found out 
that he had HIV and he called me up, and that was the first 
time I ever decided to get tested for HIV. Up until that time 
I had been talking to people a lot about it. I was really 
into questioning people who thought they had to do that. We'd 
have a discussion about safe sex, what's necessary to really 
be safe, and then, anyway, eventually I went and got tested, 
and I was really pissed off with it, because I didn't want to 
have that distinction. Because it seemed- like another 
situation of haves and have-nots. "You have a clean bill of 
health, the world is yours. You have not, you have to give it 
up sooner or later, so you're less important, you're less 
powerful, you're value is not what it would be." 

So I went to the hospital--he'd flipped out. It was really 
hard to see him in such a state. He was just afraid of 
everyone and really agitated and worried and tripping out 
between the here and the then, and it didn't help him any, 
being in a psych ward, a locked ward. So I asked the nurse to 
let us go to his room and leave us alone, and I said, "If you 
have some massage oil, I'd appreciate it, and I don't want 
anyone to disturb us." She was really cool. I picked the one 
that I thought would really know, would understand. And then 
she said, "Oh, I could bring you a towel. I'll be right 
back." I said, "That's great." She brought a towel, and I 
said, "We're not to be disturbed, don't mess with us." She's 
like, "Okay, that's great." 

So that's when I started to massage my friends and lovers, and 
people that I cared for, sick with AIDS. I realized that 
there was a lot of body shame for my friends who have HIV, who 
are getting sick, and there was this message that involved, 
"I'm no longer just a carrier, I'm getting sick, so I no 
longer am just HIV positive, I now have AIDS, and I am now a 
real threat to society because I can't hide it anymore." And 
there were a lot of other people doing the same thing, going 
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into psych wards and hospitals and nursing homes, and trying 
to give our friends some life, and not . let them get 
institutionalized, forgotten. 

And that was part of getting down with the Radical Fa~~ies. 
We define community as a spiritual place, with certain codes 
that have to do with respecting each other and the earth, and 
loving, and [unclear] we were the clowns and the healers. And 
so I extended that care that I was giving. It was an 
extension of myself and what I want, what kind of world I 
want. I don't want a world where touch is bad, the only touch 
that anybody does is to get negative attention or to give 
negative feeling. And so more and more people that I knew 
were figuring out that it was better to get people out of the 
hospitals and the institutions and look at alternative 
treatments, so I got involved in this care team for my friend 
David Lindahl as a way of keeping him healthy and a part of 
his community, of his friends that constitute his main family 
type unit, and by promising him life however he chose to 
qualify that. 

I felt like we were really doing something pretty 
revolutionary. It involved protecting him from people who 
really were sent by the state to say, "You're less than alive, 
and your sexuality makes you less than human, you're just 
draining our resources, and we shouldn't have to give you any 
of this medicine anymore, because you don't need it, you just 
need to die." And others that came to say, "Oh, we loVe you 
now that you're sick and dying. Let us be here for you." So 
the care team is something that activism is doing more and 
more; it's more than just a few scattered examples. I hope 
that it's going to revolutionize health care, that more and 
more people will become less dependent on the medical 
establishment, and on conventional doctors, and on this 
patriarchal idea of valuing people. That's really fucked up. 

So let's see, I can't say I've done very much in the way of 
AIDS activism as AIDS activism. I think the stuff I've done 
around making people aware of HIV and AIDS, it's really about 
helping to see that they have choices, that they always have 
choices, that they can choose to be inviolate and absolutely 
sovereign with their bodies. And I like to try and tell young 
people that it's really cool to be single, and that sex is 
really okay too, but I think it's so much more life-giving to 
touch each other lightly and with respect and by trying to 
understand each other and have it be okay to see that we all 
have needs. 
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I think AIDS was a business before all the really huge 
research and development money, even before pharmaceuticals 
were making profits hand over fist on the drugs that they 
were, with reluctance, putting on the market for all peop.le to 
have access to. Shit like that. I think it . was a business 
even before, because I think governments need to--there always 
needs to be some sort of a crisis, fiscal crisis or war or 
something, to keep the consumer business machine running. 

And I think people who get AIDS are people, for the most part 
in the history of AIDS, who are up against a wall. They're 
really, really fucking oppressed. Not all the people who are 
really fucking oppressed are getting AIDS, but people who are 
contracting AIDS are people who are really fighting death, 
really fighting oppression, really fighting being systematized 
and made to conform, and I think that's really a tragedy too. 
Gay men and people who use needles, bleeders [hemophiliacs], 
people who can bleed to death and die at a little scratch, and 
prostitutes, people that I think are the really cool fighting 
spiri t warriors of this country, are the people who are 
getting it. Oftentimes it's people who don't have a real 
solid family set-up to help them. 

Part of my war on AIDS is helping all of us to see, before 
we're sick, that it's so much healthier to be independent from 
conformity and from the big system, and it's okay to not be 
driven to have a career and make lots of money, and it's' more 
important to find out what your body and what your mind and 
what your soul all need to have a life and then have it. You 
were telling me that story about you, a conversation you had 
with this punk who buys pants and puts holes in them, rather 
than just going, "Oh, wow, there's a hole starting, neat, 
let's watch it grow." organic versus the put-on. You're 
going to interview AIDS activists who really did AIDS 
activism, and you're going to think, "God, what was Violetta 
talking about? What did he really do?" Because I'm really 
not interested in medical jargon, and I have a lousy memory 
for data. I'm not a data collector. I certainly gather a 
lot, but I can't say that I keep it. I throw it back into the 
dialogue, into the universal discussion. 

I think maybe one of the most significant contributions I've 
made is to have the appearance of vitality and strength and 
health, especially for my gay male friends who have AIDS or 
who fear getting it, because I don't. It just infuriates me 
to see my brothers beaten down. There's somebody trying to 
beat us down every day. I once wrote poetry about this thing 
that was attacking my friends, and I was trying to figure out 
why it was attracting the most healthy and alive, rebell'ious, 
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artistic, creative friends of mine. I realized that it was 
their sex story that was always being written ~nd always being 
edited and constantly being added to, and I realized that I 
came o~ age at in a time when people I knew were very, very, 
very sexually active, and they were engaged in this, what for 
me would have been a nightmarish daily occupation. Because 
I'm shy, and I don't like crowds. Each person that I know and 
I connect with intimately is somebody else that I know, and I 
don't like crowds. It's hard to see that our life force 
expressed itself in different ways. I like to express myself 
creatively, and not get into taking eight kinds of vitamins 
and pills all the time, trying to ward off death. 

SD: Well, that kind of finishes up my questions. 
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